The denial of angelic rule in the world to come (Heb 2.5) provides an important clue to the purpose of Christ's exaltation over the angels in Heb 1-2. The excessive reliance upon angels for national deliverance and personal protection within Second Temple Judaism posed a threat to the pre-eminence of Christ among Jewish Christians. Rather than seek 'help' from angels, the author exhorts his readers to hold firmly to their confidence in Jesus. For as messianic 'Son', only Jesus is able to 'help' them (Heb 2.18; 4.16) remain faithful through the perils of the coming eschatological judgment.
The contrast between Christ and the angels in Heb 1-2 has aroused the curiosity of many interpreters. 1 Were angels merely chosen as one among other OT mediators (e.g. Moses, Melchizedek, Levitical priesthood) to show the superiority of Christ as the ideal high priest? Or were there distorted teachings on angels among first-century readers that demanded correction? Some suggest the author's purpose was to refute an angel Christology, 2 while others see angelic veneration similar to that practised in Colossae (Col 2.18) in view. 3 Yet the book contains neither a prohibition against the 'worship of angels' (e.g. Rev 19.10; 22.8-9) nor a denial of eschatology'. 8 The Jews endured their plight under foreign domination by focusing their hopes on a Davidic messiah. 9 The author of Hebrews declares the exaltation of Jesus to God's right hand (1.2-3, 13; 10.12) upon the Davidic 'throne', thereby inaugurating his reign as Messianic king (1.8). Many Jews longed for a new priesthood to provide purification for Israel's sins since the present priesthood had grown corrupt. 10 The author of Hebrews presents Jesus as a permanent priest (7.11-28) who provided complete purification for sins through his perfect sacrifice (1.3; 9.11-14, 26; 10.10-14). Due to the Temple's desecration by violence and a corrupt and politicized priesthood many also expected that the Messianic age would require a renewed or rebuilt Temple. 11 Hebrews declares that Jesus had built a new 'house' (3.1-6; 10.21) with access to the true tabernacle (8.1-10.18) in the heavenly Jerusalem (12.22-4; 13.14) where worshippers could offer sacrifices of praise (12.28; 13.15-16). Prominent in Jewish hopes was also the promise of a militant Messianic 'Son' who would wage war upon the wicked rulers and oppressors of God's people. 12 However, the author of Hebrews uses several Messianic texts (Ps 110.10; Ps 8.4-6) to explain that the Son had 'not yet' subjugated (2.7-9) his enemies under his feet (1.13; 10.11). In this way the author of Hebrews reflects the The author of Hebrews echoes subtle warnings of this coming crisis throughout his letter. 14 In particular, his warning that the unproductive 'land' (gh) is 'close to being cursed' (Heb 6.8) could be a reference to the impending destruction of the Jewish homeland. 15 The Jewish leaders had produced 'thorns and thistles' by their rejection and crucifixion of Christ and therefore their nation was doomed to be 'burned' (Heb 6.8). 16 The author's claim that the old covenant was 'near to destruction' 17 (8.13) likewise anticipated the annihilation of the priests, sacrifices, Angels and the Eschatology of Heb 1-2 93 13 Those who find an already-present-but-yet-future eschatology in the synoptic gospels include G. R. 23 The warnings against rendering Jesus' sacrifice meaningless through a return to the Jewish sacrifices (6.6; 10.26, 29) make sense only if the Temple was still operational. 24 Also the readers' fears of death (2.15), persecution and ostracism (10.32-6) correspond to the threats used by the Jewish patriots to promote solidarity during their war with Rome ( 66-70) prior to Jerusalem's destruction. 25 If the epistle to the Hebrews was written during the early years of the Jewish revolt ( 66-8), the recipients could no doubt 'see the day drawing near' (Heb 10.25) when all these things would be fulfilled. Rather than give in to the Jewish threats by joining in their cause, the readers are exhorted to avoid God's 'vengeance' and judgment upon 'his people'(10.30) by holding firm to their confession of Christ (4.14; 10.23).
Since this reading of the eschatology of Hebrews applies most directly to a Palestinian audience, it is necessary to give brief attention to the question of destination. Some advocate a Roman destination based upon the salutation 'Those from Italy greet you' (13.24). 26 However, the evidence from this greeting is far from conclusive since it could also indicate the letter's origin 'from' Italy rather than its destination. The author's emphasis upon the Jewish sacrificial system (Heb 7-10) Angels and the Eschatology of Heb 1-2 95 sacrifices had already come to an end. His reference to the 'tabernacle' instead of the 'Temple' may have been an attempt to avoid the political sensitivities of Jewish nationalism while still making the point that the coming of Jesus had rendered the sacrificial system obsolete (Walker, Jesus and the Holy City, 207-8). Hence, the author's present-tense descriptions of the sacrifices and silence about the destruction of the Temple remain compelling arguments for a pre-70 date. [46] [47] [48] [49] [50] [51] [52] [53] [54] [55] [56] [57] [58] [59] [60] [61] [62] . Hence, regardless of their location, the exhortation to seek the heavenly city (11.10; 12.22; 13.14) rather than the earthly Jerusalem would have been meaningful to the Jewish readers.
Angels and the intertextuality of Heb 1-2
The author concludes his extraordinary description of the Son in the opening verses of the epistle (1.2-3) by exalting him over the angels (1.4). This begins his contrast between Christ and the angels that dominates the argument and structure of chapters 1-2. An inclusio marked by the rhetorical questions 'to which of the angels did He ever say . . . ?' in 1.5 and 1.13 frames the OT citations he uses to validate the superiority of Christ's Sonship over the angels. 32 Quotations from Ps 2.7, 2 Sam 7.14 and Deut 32.43 33 confirm the uniqueness of God's Son whom the angels worship (Heb 1.5-6). Pss 104.4 and 45.6-7 identify the Son as the divine King whom the angels obey (Heb 1.7-9). 34 38 The author continues his angel-comparison in 2.1-4 by contrasting the word spoken through the angels at Sinai with the word spoken by the Lord. He then makes an enigmatic declaration that we will return to later: 'He did not subject to angels the world to come' (v. 5). This is echoed in verse 16 by a similar claim: 'He does not give help to the angels'. These two disclaimers regarding angels mark another inclusio framing three additional citations of Ps 8.4-6 (Heb 2.6-8), Ps 22.22 (Heb 2.12) and Isa 8.17-18 (Heb 2.13). 39 These OT texts serve to highlight the solidarity of the Son with his people through his incarnation. However, their broader OT contexts add more to the theme of the Son's eschatological rule. First, the promise of Ps 8.6 to put 'all things in subjection under His feet' (Heb 2.8) echoes the earlier prediction of Ps 110, 'Until I make thine enemies a footstool for Thy feet' (Heb 1.13). The author declares that the 'last days' (Heb 1.1) were inaugurated by the Son's enthronement at God's right hand (1.3, 13a ). Yet he also acknowledges a delay in the full realization of the Son's dominion by noting that 'we do not yet see all things subjected to him' (Heb 2.8b; cf. 10.12-13). This anticipates his repeated exhortation to 'hold fast our confidence . . . hope, . . . [and] assurance firm to the end' (3.6, 14; cf. 10.23) when the Son will triumph over his enemies. 1, 8, 20-1) . The psalmist cries out in verse 11 for 'help' (bohqwǹ -LXX) from his enemies that surround him (vv. 12, 16). The turning point of the lament comes with his call to the Lord -'O Thou my help (bohv qeiav n -LXX)' (Ps 22.19). The psalmist's theme of 'help' 40 is echoed by the author of Hebrews in his repeated exhortation to seek 'help' (bohqhsai) from the incarnate Son (2.17-18; cf. 4.16). In this way the broader message of Ps 22 served to assure the NT readers while they awaited the Son's triumph over his (and their) enemies. Furthermore, Ps 22 reinforced the author's stress in context upon the Son's own suffering (2.9-10, 18), which uniquely qualified him to render 'help' to his brethren. The OT context of the citation of Isa 8.17-18 (Heb 2.13) was also useful because it immediately follows an oracle (Isa 8.11-15) warning the prophet Isaiah to look to the Lord for 'sanctuary' rather than the city of Jerusalem (Isa 8.14). Since the Lord was about to bring judgment upon the land through the Assyrians (Isa 8.7-8), Jerusalem was declared to be 'a snare and a trap' for its 'inhabitants' (Isa 8.14-15). This introduces to the readers of Hebrews the notion that God was again bringing judgment upon the Jewish nation by means of a foreign power. The thought of Jerusalem as 'a trap' anticipates the author's later exhortation to 'go outside the camp' (13.11), for Jerusalem would soon be destroyed (13.14).
These OT echoes of a great eschatological war waged by the Son serve as a fitting prelude to the author's later allusions to the coming judgment upon Jerusalem and the Temple (Heb 6.7-8; 8.13; 10.9, 13, 25-31, 39; 12.25-7). However, the author's denial that the angels would share in this coming subjugation (2.5) alerts us to the importance of this eschatological war to his comparison of Christ to the angels. Many have linked Heb 2.5 to the Jewish belief in national angels. 41 This was based in part on the claim in Deut 32.8 that God had established boundaries for the nations 'according to the number of the sons of God' ('angels of God' -LXX). 42 There may be traces of this idea in Deut 4.19 ('all the host of heaven . . .
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40 This is reflected in the LXX title of the psalm, 'For help in the morning' (uJ pe; r thà j ntilhv myew~th` eJ wqinh`). God has allotted to all the peoples under the whole heaven') and the expression 'gods of the nations' (2 Kgs 18.33; 19.12; Isa 36.11). However, the notion of guardian angels set over nations is expressed most dramatically in the book of Daniel. 43 45 These angel traditions in Deuteronomy and Daniel gave rise to the belief in angels set over nations within Second Temple Judaism (e.g. T. Levi 5.3-7; 1Enoch 56.5-6; Jub. 15.31-2). 46 The question naturally arises, 'What eschatological role could his readers have mistakenly attributed to the angels?' This question must be answered by examining Heb 2.5 in the context of the author's OT citations. Key to unravelling its meaning is the verb uJ potav ssw, used twice in the context to denote 'subjection'. Its first occurrence in Heb 2.5 is related contextually to its second use in the citation of Ps 8.4-6 (Heb 2.6-8a). The author appeals to Ps 8 to show how God had promised to place all things in subjection under the feet of the 'son of man' (Ps 8.6). This echoes back to the earlier citation of Ps 110.1 where God promised to place his enemies under the Messiah's feet (Heb 1.13) . The Messianic implication of linking these two OT texts was clear to the readers. Jesus would soon exercise his rule as Davidic king by defeating his enemies.
Since the meaning of uJ potav ssw in Ps 8.6 is linked to the act of ruling by defeating God's enemies in Ps 110.1 (Heb 1.13), then its use in Heb 2.5 must be understood the same way. This sense of uJ potav ssw is further confirmed by the eschatological war motif observed earlier in the greater contexts of the other OT citations. The only discernible difference in meaning between the two uses of the verb in Heb 2.5-6 is that the first applies negatively to angels and the second applies positively to Christ. In summary, the author's point is that angels will not rule by defeating the enemies of God in the coming age. 47 This role is reserved exclusively for the Son. To more fully understand the need for such a denial regarding angels we must now turn to the apocalyptic angelology that flourished within Second Temple Judaism.
Jewish apocalyptic angelology
Angels appear sporadically throughout the OT as God's agents. They revealed messages to his prophets (1 Kgs 13.18; Ezek 9.1-7; Zech 1.9-14, 19; 2.3; Dan 7.16; 9.21-2), provided protection for his people (Gen. 19.11; 2 Kgs 6.15-18; Dan. Masada echo the same theme of angelic troops led by their 'warrior' God (4Q403 f1.1-3) in armed conflict against his enemies (4Q402 f3-4.5-10). As they march out from their military-style camps into battle (4Q405 f20ii-22.7-14), these angelic armies offer continuous worship to God, exalting him for his 'warrior acts' (11Q17 f5-6.3-9). 53 The theme of angels waging war against the enemies of Israel is also prominent within the apocalyptic literature of the same period. The book of the Watchers (1 Enoch 1-33) begins by announcing that God is coming 'with ten million holy ones . . . to execute judgement' (1.7). Later Suru'el, Raphael, Raguel, Michael, Saraqa'el and Gabriel are introduced as the angels who stand watch over God's people (20.1-7) and lead these holy ones coming to destroy the enemies of God (13.1-21). 54 The Similitudes of 1 Enoch likewise predict that in the last days God will send out 'the angels of plague' with 'chains' to execute judgment upon 'the kings and the potentates of this earth' (53.4-5). 55 Led by 'Michael, Raphael, Gabriel, and Phanuel' (54.6), these angels will usher in a time of peace when the righteous of Israel 'shall have rest from the oppression of sinners' (53.7). The epistle of Enoch (1 Enoch 91-105) also promises that when the Most High executes judgment upon the wicked, 'He will set a guard of holy angels over all the righteous, . . . and they shall keep them as the apple of the eye' (100.4-5). The hope of angelic intervention is further indicated in the Testament of Levi (second cent. ), where Levi's angelic guide identifies himself as the one 'who makes intercession for the nation of Israel, that they might not be beaten' (5.3-6). Similarly, the Testament of Naphtali (second cent. ) predicts the deliverance of Israel, promising that if they 'be in unity with Levi and Judah [8.2] . . . the angels will stand with' them (8.4). Though the supremacy of God is generally maintained throughout apocalyptic literature, angels are given an increasingly prominent role in fighting on behalf of God's people.
Other examples include Judas Maccabeus's miraculous deliverance by five men 'from heaven' during his battle with the Idumeans:
When the battle became fierce, there appeared to the enemy from heaven five resplendent men on horses with golden bridles, and they were leading the Jews. Two of them took Maccabeus between them, and shielding him with their own armour and weapons, they kept him from being wounded. They showered arrows and thunderbolts on the enemy, so that, confused There appeared a miraculous phenomenon, passing belief. Indeed, what I am about to relate would, I imagine, have been deemed a fable, were it not for the narratives of eyewitnesses and for the subsequent calamities which deserved to be so signalised. For before sunset throughout all parts of the country chariots were seen in the air and armed battalions hurtling through the clouds and encompassing the cities (B.J. 6.297-9). 56 If interpreted in the light of Elisha's 'chariots of fire' surrounding his city for protection from the King of Aram (2 Kgs 6.15-19), such reports may have reassured the misguided hopes of the Jewish defenders of an imminent angelic rescue. The denial that God 'did not subject to angels the world to come' (Heb 2.5) was a direct challenge to the prominence of angels in the national hopes of Israel. fast to Jesus as the sovereign Lord (kuv rio~) of the OT who faithfully exercised the full weight of his divine power to deliver his people from threats of persecution, violence, and death. 59 Second, the author's exhortation to seek 'help' from Christ must be understood in light of the widespread reliance upon angels for personal protection and health. The practice of seeking 'help' from angels is well attested within both Jewish and Christian literature during the Greco-Roman period. The prominence of the archangel Raphael in the story of Tobit (3rd-2nd cent. ) provides an early example of the expanding roles assigned to angels for exorcism (Tob 8.3), protection (12.3), and healing (3.17; 12.14). Raphael is clearly identified as the primary source of help from God in the story by his alias name, Azariah (5.12; 6.6, 13; 7.1), derived from the Hebrew term rzae [; ('to help'). The growing tendency to venerate angels is evidenced by Tobit's offer of praise to 'all the holy angels' (11.14). Angels were also regarded as intercessors before God within Jewish apocalyptic literature. 1 Enoch claimed that 'the holy angels' in heaven 'interceded and petitioned and prayed on behalf of the children of the people' (39.5; cf. 47.2; 104.1). Therefore, worshippers are encouraged 'to raise up [their] prayers . . . before the angels' since they 'bring [their] sins . . . before the Most High' (1 Enoch 99.3). According to the Testament of Levi 'the archangels' functioned as heavenly priests offering 'propitiatory sacrifices to the Lord in behalf . . .of the righteous' (3.5). The reliance upon angels is also affirmed in the Shepherd of Hermes ( 1st-2nd cent.). This popular Angels and the Eschatology of Heb 1-2 105 58 Similarly Philo uses bohqoṽ as a divine title to comfort the Jews of the Diaspora: 'When amid the wars and ills of life you see the merciful hand and power of God extended over you as a shield (bohqoṽ), be still' (Somm. 2.265).
59 The use of kuv rio~in Hebrews indicates the author's intent here to identify Jesus as Yahweh of the OT (Heb 1.10; 7.14; 8.8, 10, 11; 10.16; 13.6, 20).
